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PREFACE. 


& Aving provided upon that dark, 
and gloomy day Januar, 30, laſt, 
ſome meditations upon that * cri- 
piure I Sam. 24+ 5» After 1 had 
| ſhewed how. a ſelf: ſmiting heart, 
or a tender conſcience is ever moſt tender of of 
fering the leaff injury to the Lords Anointed.and 
hew much the implacable enemies of his late 
Majefty. of ever glorious memory had cut off 

one bim,.T thought it might be no it] office fo any, 
but poſſibly ſerviceable to the deſires of many 
who have deſired to be acquainted with the 
meaning of that, to which fo many. for many 
gears have pretended, if I took, a brief Survey of 
4 ſelf-ſmiting heart or tenderneſs of conſtience 
in general. The ſubje® is purely Theological, 
and therefore not unſutable to « Church mans 
ſearch : nor know I of any. ei her at home or 
«broad. that have written profeſſedly and dire@= 
ly of that ſubje#. T handle it only as thera 
ſimplex ; ot taking upon me to define how 
far our governours may or may not begr with or 
yield to tender, dubious, or ſcrupulou conſcien- 
CES. 


p—_— 


The Preface. 


ces. I have ever been very tender and wary of 
dealing in any State affairs, whether purely po- 
litical, or mixt,as partly theological, partly poiti- 
tical. T leave that to the Higher powers, only 
begging of God to guide them in all things for © 
the beſt. Four things I have aim'd at, and ex- 
deavour'd in this diſcourſe : Firſfs truth, that 1 
way not deceive: Secondly clearneſs, that I may 
not confound : Thirdly moderation, that I may 
not offend : Fourthly brevity, that I may not tire. 
an be the King of Kings, that hath not ih 
FREE 


Ts 


reſtored us onr King again, but a Kiee' ſo gruci 

044, ſo earneſtly and conſtantly deſirous of the 
well-fare of the ſouls, conſciences, and external 
proſperity of his people. God give to all his peo- 
ple hearts to make 4 dutiful and gratefal return 
of Love, Loyalty, and. Obedience, Amer I" "+ - 


vr 


a 


Jam fides, & pax, & honor pudorque 
Priſcus, & neglecta redire virtus 
Audet, &c..  Hor.tarin.ſecul. 


* Errata, | 


Pr: L.15.r.exprefling, $43.1.15.r.cold, p.4. in mar. r.as, p 4. 
L.18. r.plainnefs, p.4. in mar. r. audeo dicere, p.6.1.14.r. ve- 
gerative, fp. 6, 126.x. intentions,'p. 6.4. 38. 7 intention, fair in 
mar.r. ponderant, p. 16. l. 3>. r. expetted, p.16. in mar.r. 1, 2. 1 

P17. [.3. fs and knows, f 19, in Mar. Ye vel, p. 2T. I.1t. ff, 1n QUT bd "4 } 
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callings OF 
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TENDERNESS 


Conſcience. 


(1) 
OF 


OF 


ns Oweyer 9 phraſe or (a) expreſſion (4) Taken 
2 of tenderneſs of Conſcience, is not to cenqer pares 
I be foitnad in Holy Scripcure, totidem of rhe body, 
veybis, yet the thing ic (elf is both in as the eye,&'+ 
precepts and examples. In * precepts 
| 1 Tim. 3. 9. holding the myſtery of ted 
faith in a pure Conſcience. I Theſ. 5.22, abſtain from 
all appearance of evil, or ( as it may beread) fromall! * 7m. 5. 22. 
of evil. Belides theſe and many other precepts, EE 7 
we have f examples many : Of David 1 Sm. 24. 5. - 624 Þn rt : 
troubled for cutting of his Soyeraigns Skirt ; of Pay! feareth an 
AR. 23-1. and AF. 24. 16.and elſewhere. Other ex- 92th. 
amples there are, which for brevity I pretermit. 4G, 4, ,. 
That of Fefiab uſually alledged, is not ſo clearly per- God forbid I 
tinent 2 Chron. 34.27. thetenderneſs of his heart ex- ſhould do fs, 
preſſeth ir ſelf in humiliation. 

2. Tenderneſs of Conſcience, or a tender Conſci- 
ence, is a gracious mean betwixt a ſcrupulous COn- x Chro, tt. 193 
ſcience.on the right hand, and a wide, ſluggiſh or ſeax. my God tor- - 
ed Conſcience on the left hand ; whereby we are Þid ir me thar 
quickly and deeply ſenfible of having done , and wary jy;,ond 
of doing any evil God hath clearly forbidden, or of of 


"$6 H A P. I, 
\ | 4 
from rhe moſt 


or :rom ſome 
arrnewly 


keep thy ſelf 


2 Sam, 24, 1% 
Davids heart 
ſmore him, 


Thould do 


# 4 


©, 


omiteing 


(29 
omitting any good he hath clearly commanded. 

3. A mean or mediocrity is that which lies betwixe 
(a) Mediva two extreames, and is ordinarily twofold : (a) 1,Of 
fer particips- Participation, (0 a gray colour is a mean betwixt black 
> nes 5 = and white, as partaking of both. 2. Of Abnegarion, 
mam per ne- [0 moral virtues are a mean berwixt two vicious ex- 
gat-0nem utri- tCreames, as denying to ſhare with either, but rather 
»/qne cxtremi receeding from, and oppoling both. The former 
jw te £075. May not unfitly term, (bY Medium compoſitionis 3 the 
oy latter Medium oppoſitionis. 


(b) Medium compoſitionis vel oppeſitionis. 


4.Theſe means are of feveral forts ,Natura] Artifi- 

cial and Moral. Not to ſpeak of the 2. former, a 

Moral mean is twofold, 1. A Virtge, 2. Athing 

Indifferent. AVirtue is a medium, whoſe two ex- 

(c) a 44 treams (c)are both evil. A thing Indifferent, whoſe 

aps7, of} ms TWO CXtreams are one evil, the other good in gene- 
» 20.0) Tegbog Tal. | 

i971 'Ey ois # ws vanpCond apaprine)s 1 i nas Viy) m of wor 

$Trimuggc. Arifice. Ethic. lib. 2. C. 6, 


5. All moral vixttes, however for their quality they 

are an edxpbrs, and for their degree, yet as. £0 their 

(4) Tas (>. eſſence they 2Fe (4d ) A wegop7ys* Thus valswr lies be. 
xg xe; 1 omp* EwIKt raſh yenturouſneſs on one hand, andcowardife on 
Cean 4g tan the other ; liberality betwixt prodigality and covetuonſ- 
Ariis $ N neſs, magnificence betwixt waſt and parcimony, magna» 
aims 3 we Pimity betwixt (e) pride and paſillanimity, modeſty be- 
72 hid, _Ewixt ambition and contempt of bonour ," meekneſs 
ITY betwixt wrath and over much: lenitude or ſheepiſh- 
(©) Reba aw- ,1.f7, Bcc t 
Luſtis anime- ae _ 
«ſus atque fortis. appare , ſapienter 1dem, contrabes vents nimium ſecundo, turgide: 
vela, Hor. ; 


. 


: 6. As it is in Moral virtues, ſo it 18' in Chriſtian 
AS pobing graces, they are ſeated between two extreams, which 
mean berwixt letting rhe hair grow at llengrts, and ſhaving it qu.re uff. So 
Etch. 44. 20, Neither ſhall they fhave their heads, nor ſufter their locks ro: 
grow long. they ſhall only poll aheir heads, foken of the Fewiſh Prieſts. 

yet 


*wd 


240 


Ub. confeſs. 1. 6, 12. 


; EP, 

yet are not only by defef? and exceſs, but by a contra- 

ry deviation alſo from a juſt intermediate recitude. 

Dext. 5-32. you ſhall obſerve to do what the Lord 

your God. hath commanded you ; you lkall nor 

turn afide to the right hand nor to the left. Mat. 7. 14. 

Strait is the gate, and ( a) narrow is the way, (2) *P_Aer 
Contrition for fin is a mean *Cwixt hardneſs and no wy rn Sar 

ſorrow, 1 Cor. 5. 2. on one hand, and being over- yy 6 74 ox 

whelmed with over much ſorrow on the other, 2 Cor.2. a7, yeauree 

7. Fuſtifying faith is a mean betwixt works, as pre- os} 7 tary 

ter:ding to juſtification on one fide, and a dead faith ,,. Ariſe. 

yoid of works on the other. Hope is ſeated *twixt »bi ſupra, ſed 

deſperation and preſumption; Charity *ewixt jealoys, **24it in ardus 


. reſb ſuſpicion on one fide, and blind affedion on the v_—_ ov. 


other ; Leal *ewixt a cooler or ( which is worſe) a 

Iakewarm temper on this (ide, and a phrenetice] fu- 

riows diſtemper on that fide ; Temperance is a keeping 

the body in ſubjeftion between pining and pinching Si*vt'nter 4- 
' ON one part, and glutting and pampering it on the 29%" © 


wrnem benenda 


other. Timothy being infirm was adviſed to drink , v4, us nec 
no longer water, but a little wize for his ſtomacks exuratur home 
fake and his often infirmities, 1 Tim. 5. 23, And "* 4emerge— 
Amnon had done well (of whom we read 2 Sam.n2, 514 Per 
28 ) if he had drunk no longer wine,but a little wa- ws 
ter for his ſouls lake and filthy laſtfulneſls. Patience & inter vor- 
is betwixt repining and raging on the left hand, and £7 cornn- 
a flupified ſenſleſneſr on the right. Self denial *twixe 5m un gdſiltn, 
ſelf love, reſolving to loſe nothing though God call paving 
for it ; and ſelf neglect or injury, in giving up all bem ne vel 
when we need nor, as in the vor of pogerty. Spiri- ad dextram wel 
txel joy *twixt a drooping beavy ſpirit , and a carns} —_ decli= 
wanton profuſe joy. - _— 
The fear of Ged is a narrow path , between a 
(b) flaviſh fear on onefſide, and a want of all fear (>) Qi foe 


on the other ; between the ſpirit of bondage, Rom, $. ore facie 
e other ; ſp f bonds ge,tvom. 8 quod jubetar 


licer bonum facit non tamen bene facit. Sanus Aup. de ſpir, ts liters. Nemo invi- 
tow bene facit, etiamſi benam eft quod fart, invitms facit qui ſolo timore facit, 


B 2 Heb. 


(4) 


Heb. 2, where love hath not predomjnion above fear 
and fearleſneſs , where fear hath ade predominion 
above ſecurity. / / 

7. As Chriſtian graces, fo Chriſtian duties are 


oa) Before fenced within the ame narrow pa h. (a)-To come 


thou prayeſrt Fithout preparation to them , is tÞ offer zndignity to 


prepare thy them ; to (ſpend over mxch 2ime in it, is to incroach 
felt, andbe upon them. In hearing, we walk upon a narrow 


wars wi _ bridge, and muſt take heed how we bear - for we muſt 


{0 neither ſxperciliouſly or irreverently hear, becauſe it is 
a - nl * (b) God that ſpeaks by mar; nor muſt weblindly and 
(b) Luk, 10. cgreleſly ſwallow all we hear , becauſe it 1s but Mar 
16. Non ſum by whom God ſpeaks. In the duty of Preaching, we 


{44pm are neither on one hand, ſo to Preach the law and 


& profhte& damnation as tO drive men to deſperation ; nor on the. 


apoftoli ( audeo other, ſo to manage the Goſpel and the ſweet promzſes, 
dicent ) vice ag to draw them to preſumption : we mult ſpeak as 
fur i # w=_ the oracles of God, and yer uſe plains; miniſter milk, 
a9 mer tis, and yet ffrong meag. In reception of the Lords Sup- 
corum implicor -per I mult ſtrike a middle path, betwixt profane irve- 
euris, Ben, werence and ſieperſtitious adoration. (c) In giving 


-- =—g alms I muſt paſs between the right hand and the left. 


(c) Non ſe miſceat conſcientie tua laudis humane appetitus cum in eleemoſyna faci- 
enda d vinum preceptum contendis implere. Ang. 


| 8. To him that impartially & diligently ſearches into 
-Diſpures 217d the moſt dark, and d:fficxelt diſputes, that do at this day 
--: vai erouble the Church, it will I chink be apparent, that 
Churchescon- the truth lies in a mean betwixt two unſafe extreams. 
yulfion firs. This I humbly conceive might be made appear in 
.- the difficulties concerning Gods infallible foreſight , 

ig and yet his permiſſion of what is xot pleaſing to him. 
Ltem diligit, We need neither deny or impair Gods purity or 
1rtw oc Hor. bolineſy, nor yet his providenge ; neither the freedome 
lib, 2. od. 19] of big grace, nor yet that freedome of will which is ne- 
cellary to a ratiomal creature. The ſame may be (aid 

of the controverſies concerning znbelief, - perfettion 

in this life, the virtae and efficacy of the Sacraments, 


4 orgginal 


MDT 


naked and rade ; hojding to the Scriptures againſt 


(s) 
original fin , Chriſts mediation, Gods juſtification of 4 = medium, 
ſinner, aſſurance of ſalvation, perſeverance in grace, the - 50Gb Racy 
Lords day, and all the diſputes about worfhip and di- locus medins 
ſcipline. The middle path in all which and ſeveral **: ef, me- 
others, though as to my private fatisfaftion I have _— _ 
trafted in ſome meaſure, yet hereI muſt not do it, —_— png 
having already been too large upon the genus of a deconſid. lib, 
'tendev Conſcience , ' contrary to the rules of ſhort 3- cap. 10. 
and poſitive diſcourſes; only my intire love to mode- 
ration ( of which I crave pardon, if it keep not a 


_ mean alſo) hath drawn me out ſo far, nor can T paſs 


from ic, cilt | have obſerved one thing more, viz. 

'9- That amongſt all thoſe ſeveral ways of Chri- cx, 1, 
ſtian Religion (ob that there were but one way, though conſiſtit unitas« 
#por condition 1 forfeited and loſt my life as of ten as there te fidelium, 
are ſeveral ways ) that ſeems the trueſt chat ſtands in am SO _ 
the middle berwixt what is ;d»latrows and what pro= ,,,, Biegon 
fane, what is toyiſh and ſuperſtitious , and what is M>:. ['b, 29, 
the one, and. to judgement and prattice of venerable Ta , rebres 
antiquity , where the Scriptures are dark, againſt Ce. 
the other. And for this, view one of the pearls Trag. in 
that dropt from the rich Pex of our Jate dear gamem. 
and drea4 Soveraign King Charles the Martyr , in 
his |EIKON BASIAIKH y @ book ſo exeellent. for Wiſe 
dome, Judgment, Piety, ( barity, Elegancy, that it # 
worthy to be in the Hands, Head, and Heart of all 
Chriftians ; In his Farewell Letter to the Prince of 
Wales, now our Gracious King, ſpeaking of the Re- 
ligion eſtabliſht in the Church of Englend, his Maje- 
iy gives it this Eloguum, | 


T have trzed it, and aficr muck ſearch and 
many diſputes, have concluded it to be the beſt in 
the world, not only inthe community as Chriſtian, 
but alſoin the. ſpecial notion as reformed, keeping 
the middle way between the pomp of papers 

CHE; 


and the meaneſs of Phaxt b 
us Tyranny , | | 
dniehchy . 


other men 
diag higher, ſee farther then other m ; 
—_— Church and State. 
in m | 


CHAP. Il. 


2904s mean, 
_ 15S 42 gracigns ir- 
| F Conſcience is a moral v 
I His tenderneſs act it from _ _ every man, 
Pledges ber ; 15s CO isa yer , ſo = Ne 
me diſpon; : For however nature in {ome kin 
ad atbones (a. ing the law of may have of ie s 
uatensts 4 having Heathen, If eak | 
m_—- —oobnel weft _— — Hit Pn as call It 2 gras 
4 Sv $S 0 - t | | 
Juatens ogy —— —_ vIrTue, anc tain under 
vetwr a Deo, 15 2 minently con tains 
—_—_— parece races do e {onable ſoul uy" ing 
Virtu theolo- 2: Chriſt wo BR as the res ral virtues _ 
gica, hem all moral vi ioetative. Mo rafts: foras t 
| pas ſenſitive -— fs graces as _ F ſh, not pleaſing ; 
ali - c | mare 
Poſſunt aliqus alſo as the ftoc ' forth fruit, ye ated; ſo a = 
9 er _ NI trarernet pleaſing 
tentibus ſtock, table ti it, yet 2 
—_— ſawer, = oo forth much _ rite Or 
ian. e n 
= "pu Coe, _— _— — 
[1 Sat mm the more 4 is bbs or—_s 
Hi adjun- CA : | - 
a1 Hang to Goa. fajm + Sam- 15.6. pretend: 
arl arte ca c 5 > | M 0 k « e 3 _ 
—_ PT rw pry 69 his pry The grace 
verbs ſanthe- 0 much tenderne to dlathreve hg a 5 9 Sabbath, 
a4 - . : » 
— oMni- his intention, pringakay” ys pa Saviour, = 
bu Meer leſs RY eau Was CO No oo more ſound ens pg 
rnquirentes. ir ite 18% that 
Ir: Aug, '® bur ——_—_ it foſlowsy - the more ;- throincg 
Plal. 40. 4+ Whenc( in the heart, 
row. grace 15 
Mat, 83, 29. 5 j 


07) 


eanſcience ; and contrariwiſe the leſs grace, the leſs 
true tenderneſs. And for a graceleſs perſon to pre- 
tend eo it, is as abſurdas fora Dwarf to pretend to 
ſtature, or a lame man._to agility. 

5. This therefore being a graciow diſpoſition, 
maſt neceſſarily have God for the Authoy , or efficient 
cauſe , which 1 did uot explicitly lay down in the de» Q#ic9»id. ſan- 
finition , as ſuppoling that it is ſufficiently under- ned, 
ſtood in the Genus: Famer 1. 17. Every good gift, pe; nag 
and every perfett gift is from above, and comes Dei gratis , 
down from thefather of lights, &&c. Dicendem quid Ambr.de Abel 
Deus operatur in voluntate & natura ſicut cauſa prima I EaPp. 
iz ſecund;s, Aquin. in DiſtinR. 24. lib.'2. , | 

6. The final canſe alſo may here be taken in,which Jer. 32. 40. 
is to keep us from finning againſt bim. The conſci. Peren ſemper 
ence being Gods Commyſſimer in the ſoul, to examine **** 99455 ver- 
what we do, keeping therein a petty Sefſtons, whereby _ -ornbqep 
preparation is miade for the great Allize. The ten- Cicer, pro mi- 
ger conſcience is a faithful judge, the ſcrxpulous con- lone. 
ſcience a. fooliſh, the wide, ſeared couſcience a corrupt So peo 
bribed judge. If natura nil agit fruſtra , much leſs - + oven 
the God of nature, who hath pur this principle of 4 Wie WY 


nature into the ſoul of man, debuntur liters 
percaterum, 
mp — | — Orig, how. x2 
CHAP. HI. 


Of the right hand extream, viz a fcrnpulons 
conſcience. Y pe" Ce 


| CERES 6: divination; of, ſorapey, which: 15:3 Scrupulu di- 


ſyarp 'piece of a flone.z, from whence ſome- minutivum a 
what foreedly ſome would have 2 ſcrupulous conſeience ſerupus propriz 


ſo called, becauſe as a.ſmell flone in the foo: cauſes a. «| /apillus bre- 


man-to go in pain 8:fowple in the conferexnce'ls jtk- v5.69 «er 
que 705 Ledit, mans. preſſe pece'folſiaendinem CO vocab. 
ug 
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() 
Dubia plu tor- But more probably ic ſeems ſo termed from ſcrx- 
ron mals, yulns, which is one of the leaſt weights, becauſe ſuch 
m_O- mn aconſcienace tumbles at things of the leaſt weight or 
G moment , not worth our while to trouble onr 
thoughts witlt it, | | 
2. A ſcrupmlous conſcience is that which ſticks at 

ſmall and trivial things, upon ſmall and trivial rea- 

ſons. * | 
Res medie di- 3+ I call thoſe things ſmall and trivial, which are 
cuntur, que jn their own nature mwoerly indifferent ; or if they 
per ſe free? hive ſome degree of evil or good, are not diſcovered (0 
— | ogg" op to bein acleer way to him that ſcruples at them: in 
0% i nec bone Which reguard if not' in themſelves, yet as to bim they 
nec mals ſunt are trival, EY 
wt eſca, & Po -. 1. Thoſe reaſons or arguments I call trivial, which 
tr, & fimilia, . . ;' . 
Beza epiſt. ad 13 the judgement of common reaſon (not elouded with 
peregrinarum Paſſion) together with common illumination, have no 
in Anglia ec- ' force or ſtrength in them. SN 
clefiarumfra- 5, Common reaſon is that which every man 1s in- 
m_ dowed with, who is compos mentis., and grown'wp to 
years of diſcretion 3 and that common illumination, 
which every Chriſtian is endowed with , who may 
| be thought fit to partake of the Lords Supper , as to 
| matter of kzowledge. | 
—_—— 6. Inſtances of a ſcrupulous conſcience many may 
croſs overa be given ; theſe few may ſerve for a taſt. To ſcrupic 
firaw in the in extream thirſt to drizk in that cup, which another 
high way for hath drunk in to exceſs; to ſcruple to go a mile'to 


—— the Church on the Sabbath, becauſe there is labour 


the Croſs. init. To ſtick at eating fiſh on a faſting day , be- 
Fo demuns ve- Cauſe ſome refuſe to eate fleſh on that day ; to ſtick at 
niet, ut ſuper ' wncovering the head or bowing the knee to a ſuperiour, 
I eve ) becauſe we give ſuch worſhip to God. 
fpocam inc- In like manner for a eandidat or inceptor to ſcruple 
dere nefasdncat At putting on, ſuppoſe, a Maſter of Arts Cap, Gown, 
Catr. Inftir. - Fbod or Habit, becauſe' ſome ſuch like habiliments 
5 «gb T1 79- were in uſe before the Reformation 5! nor: can Ithink 
| _ That many of the Prechyterian: way, do really ſcruple 


(9) 
at a white garment in Divine Seryice : for if. there 
were any colozr of fin in a cokzr ( which in. truch 
there 19790t) red ſhould have more of lin ia it then 
white, to which the deepeſt died fins are compared, 
1a: 1. 18. Rev 17. 3. Juſtification being compared to 
the whiteneſs of wool and ſnow ; and ſandification to 
linnen pure. and white, Rev, 19.83. 
Yet the chief and leading men of that way , 
did at certain times in the fight of many thou- 
ſands, wear Skarlet Gowns and: Hoods in the Univer- 
lities, not only at Diſputations and Congregations, 
bur zt ſermong, yea (if I miſtakenot) did preach ad 
Clerxm in their ſcarlet Copes, one of the graveſt babits 
in the world, and much uſed in one of the Univer- 
lities at {olemn times. Wherein a man may wonder, 
as why they ſhould not ſcruple as much at ſcarlet as 
asat white ; ſo much more, why they ſhould ſtumble 
moreat white of linnen, then at the white of 1minzver 
wherewith tbat babit is largely 1:dorſed. 
Ot Schoolewriters, none that I know ſpeaks more 
to the purpoſe then eLntwminws, from whom fome 
Modern Writers ſeem to borrow that little that they 6: 0 "RR 
have upon that ſubje&, Firſt he ſhews. the ſeveral —_— - 
2emes given to (ſcrupulofity : ſome call it (ſays he) cooſtientia, ab 
puſillanimity, ſome fear of conſcience, ſome an erroneMs aliis timor con- 
conſcience ; and gives this definition. EF vacillatis /* —_— : 
quedam conſurgens cum formidine ex aliquibus conjecu. 1.0.00 
ris debilibus & incertys, 4. e. A wavering of mind ring parr.r.Tra.3 
in us, with fear upon ſome uncertain and weak Con- c. x0. Set. 9. 
jectures. 7 | — 
He afcer diſtinguiſhes becwixt fideg, ſcientia, opinio, Serundum Al-. 
dubitatio, and ſcrapuius ; and tells ustiat a doubting Om n li-., 
conſcience, is pendxlous betwixt both parts ; bur a ceavie ferent 
ſerupulous faſtens #pon one part drawn by weak rea- ;;, eft inter _ 
ſons, I ſee bur lictle difference betwixt vaciilatio ſrientian, ſ- 


and dubitatio, nor is it necellary either to concciveof 4; inio- 
; ; nem, diubita- 
. Fionem, ey ſurupþulumt ſeu fuſp cionem Demum ſerwpulus ex Levibus con - 
jetaris ſew mediis, ev multun devil:bas. movetur ad unam parton ibid. 
, a 


00 
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(10) ſe when it 
- becauſe 
: ot faftning, upulous 
2 dubious — _ _ _ Part. 
doth ſo it may always to _— ſcrupulolity, he 
conſcience ſeem down the cfeds © ly hurting the 
Canjatur quan- Having the cauſes, VIZ, ſtirring up the h 
dogue ex com- proceeds co ;on from Satan fti icenna (0 teach- 
plexione -mha brain ; tewsptetion d he produces A wh nd watching, 
morem idonea, holy hamors, an rmuch faſting = _ Ob. 
viz. frigid: __ gg ſcrupulous perſo (2) Next 
exritndine - ſometimes — her ——_ 4 That ow. 
ca, vel me- * apt to dies of it : ms Id have 
Lancholi Lang be ———_— to the harſhly reproved: he gm 
quam — ſhould not be —_ _ ſeruple be _—_— co lay 
7magin . exXce 1d be P _ up 
aſatur ex aqJed(b) ſhou riprures, 
teri or Seats. "Be (C«) BiliZently ay + Rogen "By Cod! 
De os "ie alide, 2. £60 ——— cc 
+ ocgpaet Jam. 1, If any man for the receiving C fe judg- 
=— ſorrow to Prepare their tinderſtanding Prov.3. 
"5 bn v yr L CEN to eh 
C . . * be is _ £ 
= fy 5»- ments to their J —_ anderfionding © 00 of Pa- 
mars at deps- Lean not to thine of the learned C vis fl 2” le, 
nendum pupl- ofe the words ale documentum, 0 com" 
lanimitatemey Þ hn boc damus = judicio , & mma al 
ABGM, IS, - a 9 £ O 
Fropalu Es edere ſapientium ac _—_ leviter fi 28 un aing 
(b) Of which er ententids non ter this genera 
danger our ropes os fe idos, We give nt of wiſe and 
guvernours pulos anxios & $20; Idto the judgeme Ws: Gbees 
are Judges, Qtion , ealily to _ lightly to —_— judge- 
ereriam Djs Bood men, and ples againſt their ſhall Gy | V4: 
#0 1. troubleſome Coen TS , crede- 
| 0 Ron ment, _ relatus noſter _ erem conſulenti. If 
Scr.ptuwre in nam tals eſſe P rant, &- acquieſc one as Bernard, 
dagatioc ora- rem faciliter impe rnaour were ſuch 13 tell me, and 
Pons devota our Church-gove afily what he ſhou {wers, Erras, 
fontinuat o I would believe - ounſel me. He an "6 2676 Wh 
oPintionis ali. t in what he (hal c b 171 ſed xt Deo, . J Thou 
ju ture ele. Te ill: obedire non ut os: dit me audit. 
yg bedien- debes ill; obe [ins dicit qui vos ant . Tas man, 
oY bumili, erit : nam Chriſins heeſt to obey him no | 
Imitatio : ſery- wa eſt, for _— m. but 
Fe abjeXie, diſcreta preceproyum interpr 


(11) 
but as God, in whoſe ſtead he is ; thus far Antonine 
Arch-biſhop of Florence. | 

$. By whathe writes, or otbers from him, them- 
ſelves, or others, it is manifeſt there is ſuch « thing as 
a ſcrupulous conſcience ; that this conſcience is anxi- 
9s, and no donbt in ſome degree dubiows, there being 
little difference betwixt dubitatio & vacillatio ; that 
this (crupuloſity is a fiz in whomſoever it is, as pro- : 
ceeding from evil cauſes, viz. ignorance, armty, or 3n- Say to'them 
ſtability of mind, or pride, ſome affefting and pro- 7 ho 
felling ſcrupulofity, For by this they make that to be be firing, 155. 
{in, which elſe had been none; faciunt ſibi peccata, 35. 4. 
ubi non ſwnt peccata, (ays one, It proceeds alſo from 
other ill cauſes aforeſaid. 
. 9. There is a kind or rather ſhowof conſcience,which piſe. de remp..- 
ſome call a perverſe or prepoſterous conſcience ; ſuch Conſcientis 
was that of the Phariſees Mat 23. 23. who paid tithes 7 o/ c0n- 
of mint,annis, 8c. and negtefted, &c, who firained ar/iione's Per 
a Gnat and ſwallowed a Camel, Mat. 23.24. Or to heb aee- 
givea more modern, and too well known an inſtance, cats pervs 
to be ſo __ —_— as to ſtrain at the Churches ans mr 
Prayers, and to be ſo wide throated as to: ſwallow the ***" 4 
Charebes Lands; to ſcruple to give a = co the —_ 
' building er repairing of a Charch,: aching laudable;; conremnicis. 
pious, and neceſſary, and co ſtick-at no coſt towards v8 queſt. 
the dethroning and deſtroying of their Soveraign, a _— —_ 
thing unnatural and impious. Bur this being but an es 
| bypoeritical pretenſe of conſcience, cannot be referred 
to this head, which treats of res] (crupuloſiry. 


CHAP. 


(12) 
CHAP. Iv,” 


Of the left hand extream, viz, a widc, 
looſe, and ſearcd covſicieace. 


Conſcientia di= 1, IWideor losſe Conſcience, is that which is noe 
<ormact, a A tenderly ſenlible of _— done, nor ten. 
_—_— no derly wary of doing what is clearly and manifeſtly 
craſfors paces evil, ont of an inward principle, 
ta-- > decon- 2, If a man _ _ co be _ or4us tronbled 
monibue 199 for evil done, only becauſe ict is paziſot or puniſhable 
Rr = by humane laws, Chis 1s not ws And there. 
cremP-* fore looſneſs of conſcience is chiefly ſeen and dif 
Ren. 13. wrath cern'd in the commiſiton and admiſſion of ſuch fins, 
and conſcience wiehout remorſe or regard, which conſcience and the 
axe —_ fear of God ſhould rettrain, and are not puniſhe: by 
___ humane laws, or if ſo, do noteaſily or ſpeedily 'come 
to humane cognizance. - Bree | 
3. Whenceit follows, ithat looſneſs of conſcience 
| is moſt diſgover'd in fecret fins, and conſequently 
more diſcernible to a mans ſelf:then to another, till 
ic break out into open enorfAities without open ligns 
. of a woundedor troubledifbnk - 
© - 4. That whigh ſome -Divines: call a: ſleepy (or dull 
' conſcience; 4s buta-farther degree of a loſe con(ci- 
ence 3 for when meu have' inxred-themſelves'to fin 
(a) $3 autew againſt conſcience, this (.)\cuſtome; takes away: 
vincere@impe- onicknels of ſenſe. Yet is not a ſtupified conſcience 
hive mn without ſome degree of fee/;zg when God awakens ie 
4 ffcolrate ſu- either with a powerful word At, 2. 37, they were 
perantur. Avg. prigked in their heart, and ſaid meg and brethren what 
de civ. Dei {hall we do? or with a powerful work, as in Pharaohs 
Þ-23-0. 16. caſe Ex0d. 9. 27, I and my people are finfil. For as 
fach who are Letbergicsl are not ealily awakened, but 
by ſome great noiſe, ſo neither is a ſluggiſh conſcience 
-without a powerful wordor work of God, 


5. The 


(33) 
-$, The ſeared conſcience ſeems to be” the higheſt 

of a looſe or wide conſcience, Eph. 4 19: who 
being paſt feeling, &c. 1 Tim. 4. 2, baving their con- 
ſence ſeared with an hot iron, For as that which 
hath been ſeared feels nothing, (> neither doth a ſear- 
edconſcience, till-it feels heil fire ; and it is common)y 
the effec of: an hypocritical profeſſion of rhe faith, 
or of a wickeddeparturefrom the faith. - We 

6. The canterized: confcience as it is of the ſame 

ſpecies with a wide and loa{e conſcience may_be called concrium off 
a- degree of it, yea the higheſt degree : as1t progeeds corruptio in 
from looſneſs it may be an effe7 of it ; as it increaſes ©"* Per 
looſhneſs and widens theconſcience, itimay:be a cauſe Er gf. coy 
of it. | | AIC: :5'2 pomp putreds., 
. 7. Of all che-judgments of God in this bfe, it 38 Aquinas in 
the greateſt to be given up to ſuch a ſearedneſs orires * Fw. +: 
probate ſenſe. For however Deſperation continued 
in, cuts off from all mercy, yet is a ſeared conſcience 
no leſs deſperate, keeping off a ſence of {in , and 
therein any due ſenſe; of .mercy. From which miſe- 
rable eſtate the Lord deliver us. 


CHAP. V. made) 1b by 


Of the differcnce of atender conſcience 
from other graccs ncarcit and likeſt 
ro It. da hos Uo Bung 


1.TT thus differs fromthe fear of God, that this'pro- DESs4 

perly reſpefts the (w) fwure ſer. 32-40, I will (47d Godard 
put my fear into their heart, that they ſhall not de- eſchewed evil. 
part from me; but teriderneſs of conſcience reſpefts' Q# hence habee 


| {Reo haghs Eg Os , omnem edit - 
as well the time peft'a9' the future: ' The fear of Jnlgnitatom—- 


per hunc timorem Dei univerſa deſerimus % mundd abrenunciamus, noſque ipſos ( fieut 


- © - 


- 


Domini ait ) abnegamn nob:5, Bern, de don. Tp. ſandi fer. jy F 
ve 1 fs) 


(#4) | 
Eccleſiaſtic. x. God ſeeins to-be the canſe of a tender conſcience, 
21. The fear _Geg. 39. 9. how can I do chis grear wickedneſs and fin 


of the Lord . | 
drives away againſt God ? tt >=. aft 
Gn. 2, It differs from penitential contrition, as this re- 


ſpe&s actions paſt, but tenderneſs things alſo futwre;and 
2 Cor. 7. IT. t as in the former ) contrition ſeems to be fome cauſe 
rhar yefor- of tenderneſs, the heart never being -truly.tender, 
rowedafrer q5)l ic bea broken and a contrite heart. - 
godly ſort : no a : POR 
what caretul- 3+ It differs from »zgilancy, this being principally 
neſsirwronghr Exerciſed about our remptations, and ſuch other dan- 
in you." gers, but tenderneſsabout the good or evil of our 
ions. \ Fiy 1? | ES? * ho YR 
4+, It differsnot only from a'ſcrupulous conſcience, 
but from a dubious ; this beſitating betwixt afſenc 
and diſſent, that firmly bent againſt any manifeſt 


evil. 


_ . * 


CHAP. VI. 


Of the quiek ſenſe of a tender confci- 


ence, bcing the formats ratio of it. 
A diftin&ion AA 3 
;omewhat like x, His ſenſibility is 2 quick, Motion of the prafti- 
"ry 4 eh cal underſtanding in a ſuddain check, of ſome- 
19. '1 TY thing done, or a ſuddain ſtop at ſomething co be 

2. The praftical underſtanding is a power, of the 
Pg ſoul, which apprehends things iz ordine ad opus , 111 

x4 wy xe” order to ſome operation , as'the ſpeculative under- 
Slane, ſanding in ordine ad ſcientiem , in order to ſome- 
prey” + ogra thing to be known. - For example, the ſpeculative. 
«d feftibilie underſtandiag conſiders ,of, hearbs., as having ſuch 
& axibilis yireues and operations in them, the. practical , whe- 
wv 60g Ger. ther I ſhould for ſuch purpoſes #ſe ſuch {imples, and 
ſon. © in what manner to uſe them. The theorical ineel-. 
e 


Ppornors 6H= 
TExnXH Gp 


(15) 
le& confiders of marriage as it is the ordinance of 
God, as a great myſtery, as a means of the propaga.. 
tion of mankind : the praQtical intelle&, conliders of 
entring or refuſing fuch or ſuch a marriage. A Judge 
upon the Bench makes uſe of his theorick intelle&, 
when he diſcourſes of the Laws andStatutes what they 
allow or forbid ; he makes uſe of the prafick power, 
_ he examines any condemns malefaftors by the 
aW,. ls 
3+ Whence ics a rule in Philoſophy, [ntellefus theo- 
ricus conquieſcit in notitia pringipioram, intelleus pra- 
dicus in notitia ſingulariam. Upon which is ground- 

ed the diſtinftion of a (4) gontemplative and an aGive (a) Vite Iu- 

life, mana in atti- 


4. The quick motion of this prafical undei ſtand- — 


ing 1s imperated by the will truly ſanfified, which dividitur, que 
lays a general charge upon all the faculties, above all quiden atten- 


things what ever they do to keep all fin out of the 4tvr ſecundum 
ſoul intell:Fum. 
NT. , IntelleFus au- 
Cum maga horreas tem d viditur 
Dux poſſe fieri non putes metuds tamen. per altivum & 
Senec. frag. in OEdip. contemplati- 
vm, Aquin. 
22.qu. 179. 
RE as _ ws. 56 
: 5 


CHAF. VIL 


Of the immediate objet of a render 
Conſcicnce. 


I. I He objett of this ſenfibility or tenderneſs, is LN 
about (b) deing or baving done any thing which (b Conſcientia 


1s cleerly evil, and conſequently of omitting or having þ cf 
omitted any thing which is truly good, ftram ad ea 


2. The abſolute and primary rule of evil and good 4% 42m ap- 
eo a tender conſcience, is the expreſs and clear Word agen rp 
of God rightly undecfioad ; for every thing in ſome arr. 13, OPT: 
particular 


( 16) 
particular places forbidden or commanded is rot the 
rule. | | | 

3, I call Gods Word the primary and abſ9lute rule,” | 
becauſe other rules there are which bind the con(cr- | 
ence, but they do ic by the virtze of the abſotuterule, 

4- Thoſe ſecondary rules of conſcience, as ſome 
| Divines both lately and formerly have noted, are 
1, The Laws, Orders, and Mandates of our Supert- 
ours. 2. Our own ſpontaneous vows and promiſes. 
3. The confideration of offence towards a weak Bro- 
ther, which in ſome caſes is a direQion: to conſci- 
ence, 

5. Whereas the late Reverend and Judicious Bi- 
ſhop Sanderſon (who doth not deal in his Caſes upon 
this my ſubject fave only upon the rule of conſci- 
efice in one place aſſerts that the Scriptere is not 
the adequate rule of conſcience, but the will of God 
in what way ſocever reveal:d to men ; that I may not 
ſeem to leaye out any thing neceſſary to the defini- 
tion of the rule, nor to thwart what that worthy 
Caſuiſt hath written, I conceive have both fully and 
fely comprized all under thoſe words, The Word of 
God rightly underſtood. For ſpeaking only of the 
tender conſcience of a Chriſtian, and not a mere na- 

( a) Lex vetw taral man, I have no occaſion to take in the (a) law 
- Atl of nature by it ſelf, as one way of revelation ; there 
ons being nothing commanded or prohibited in the law 
abea omnino Of nature, which is not more expſicitely and excel- 
 aliena, ſed lently to be found in the Scripture, which doth emi- 
Wy: ently contain in it the law of nature. And wkereas 
= ” E extraordinary, particular , private revelations, are 
enim gratia 0t to be expreſſed , but (b) ſnſpefied when pretend- 
preſupponit ed, I make them no certain part of the rule. Bur 
naturam, its ag to the:way of revelation, which is by inſtru&ions 


[ is 
_— Ns. and confequences drawn out of Scripture, 1 have 


forat legem 11turalem. Aquin. 12. qu. 99. art. 2. 
\(b) Non dicat ideo yerum efſe — quia ite frater nofter, vel illa ſeror noeſtra tale 
Tum vigil: ns aut dormiens ſomniavit, Aug. deanitate eccleſiz. 


touched 


(17) 
couched it: under. theſe-words : - Rightly underſtood. 
For ;he: that rightly underſtands « Texc, knows the 
ſcope of it, and he that knows what that Texc truly 
and properly teaches, by what means ſoever. . 


6. Oneof the ſecondary rules of evil and good to 
the conſcience, is the Laws and Mandates of our Ru- 
lers and Governours ; theſe (a) bind by the power (#) 0m» le- 
and virtue of the primary rule, 1 Pet. 2..13. Sub- £/t!1>4 fo- 
: > teſt as deſcendie 
mit your ſelves to every ordinance of man, for the ,",,,.2.« 
Lords ſake : : 74oy «rlgonny x76 tO. every humane crea- premgi. e.di- 
 txre, 2s it ſounds in the Greek. Eſtius thus, to every, vin« — quic- 
man being Gods creature, .as Mark, 6. preach the Go- quiSigienn 1 
ſpel to every creature, je. to every man; yet as there 99 1.0.., 
is 2 reſtrif;oz there to be underſtood, not to infants humanpenidem 
or diſtrated perſons, ſo here is a relt11fion ; for we tan fitcontra 
are not bound to ſubmic to every man, but co ſuch as 2 16 WH 
are in authority. But Heznfine a Proteltant;and a as > 
learned Critick, tells us, That it is. very. properly foteftati abeds. * 
rendered to every, hxmane ordinance. For the Helles 4tzr. ——Non 
 piſts Eccleſiaſticus 38. 12, write thus; x, jay, fic mp 2, 1985 #9 
Sao , os - teſt pre ipiends 
i 28p «vny dxnor wad, Cive Place to the Phylician, p,op,, ce ob- 
for God hath ordain'd him. Though we uſe not the Iigatione obe- - 
Apoeryphal Books as a ground of faith , yet there are 42d. Tir. 3. 
many excellent things in them ; and befides the Greek ©: Eſtins in 
: . . k TOS enrenr. 1b; 
Apecrypha gives. light to divers dark plages in the ,, qiq. 35. * 
New Teſtament, being a kind of Hebraizing Greek, ; | 
and therefore to diſtinguiſh it from other Greek, 
called by Fo. Scliger, and ſome other Criticks, the 
Hellenifts Greek,, as is alſo the LXX. of the Canonical 
Books in the Old Teſtament. Nor ſhall a man ever 
come to the trae meaning of | fome of the darkeſt 
places of the New Teſtament, that is not well verſed 
in the Helleniſts. - Another Text is in Roms. 13. 5. 
Wherefore ye muſt needs be ſubjet, not only for 
wrath, but for conſcience ſake. _, ES, 
\ 7. They,therefore that are {till oppoſing theſe ſib- 
ordinate rules. one to another, ſubmit to neit1er 3 for 
ER RE ' _ - "oppoſition 


C 


0 wrong ooo ABLE eerie Hos « 


ci3). 
>; hoc juber oppoſition is not-ts be made, bus when man com« 
pater quod con- prrands or ordains ng-contrary to the ordinance 
tra Dewm n0Y 11d commandments of God, and then the rule holds 


fit, fic audicn- 


- dia oft quomede AQ. 5, 19. we oughe to obey Ged rather then man : 


Deus quia bee Or when men thruſt owt Gods laws, and place their 
dire patr- j»ſſis own in their room, as Mas. 15. 9. They t-ught do- 
Dew. Aug. Qrines, the commandments of men, that is, they ſhit 
a. . out the fifth Commandement, and brought in their 
abi Corban mto the room of it, v. 4, 54 6- Or laſtly, 
Piel When they ſhall bring in any thing as of God dire&ly 
precipit, qued and immediately which is nor, or as an eſſential part 
non fir certum to his worſhip which he hath nor prefcribed. In 
$7 Deo, which ſenſe Tertsllian 1s to be underſtood, Nobis mie 
evicedom *" bilex noftro arbitrio indulgere licet, ſed nec eligere quod 
quam fi preci- aliqur ex arbitrio ſuo induxerit. 

fiat ipſe Dews. Bern. de pracepr. & diſp. E. 12. 


Ad ſecundom Y$, The ſecond ſecondary rule of evil or goed, is 3 
.+ +44 5665 oi lawful vow, This alſo binds by virtue of the abſp- 
»m) reducieys late and primary rule. Dewt. 23.21. When thou ſhale 
emnisv olatio VOW a veW tothe Lord thy God, thou ſhalt not flack 
__ _— to pay it. See PſaJ. 76. 11. Eceleſ. 5. 4, 5+ Att. 5-4- 
3. dift. 39. 9. The third ſecondary rule is in cafe of 0 
bur it is, when the things are ſuch as geicher' Gods 
Law nor Mans tyes us to : we having liberty ts 
teave or uſe them 1 Cor. $8. 9. But take heed this 15- 
berty of yours become nota ſtumbling block to them 
that are weak. 


a ———__ 


r—mm— 


CHAP. VIII. 
Of the clearnels of the primary rule; 


1.” *His rule 1 have aſſerted in the former Chapter 
to be the expreſs and clear Word of God. 
2. Thoſe portions of Gods WordIcall expreſs and 


clear, 


C19) 
clear, which if -they concern us ar. ar. Chriſtizns; 
are not obnoxious co divers: ot ey pant or If 
invalidating any certain ſenſe, / . 

3- Therefore where a texc adrajes of divers probe- 
ble interpretations, or is by critical obſervation car- 
ried beſide the vulgar ſenſe, there can be no rule of 
good or evil tothe conſtience. 

4- The reaſon is, becauſe that which becomes the- 
true obje& of the ſpeculative intelleR,which ſearches 
what is true or falſe, cannot be the obje&t nor rule: 
of the pradtical intelle&, eill cheſpeculative hath re- 
folved it. : 

5. Notthat I chink the maxime of the Canon-law: 
applicable'to th's : ÞBne in teftaments ite Fr ſuns 
ut inteligi non poſſunt, perinde ſunt ae fi ſcripts hon 
eſſent ; becauſe, however it be in mans Teltament, in 
Gods Teftaments, it is Scripture till, though the 
meaning be -not certainly known. 

+ 6. In places therefore dxbious and difficudt, ie i-n00 

good ſenſe to ſay, my coxſeience tell; me. this/or that 
is the ſenſe of ſach a Text, becauſe confcience is ma- 
nifeſtly ſeated in the prattical intelle&, whoſe work 
ir not to find out true or falſe in any matter. 1] 

7- Yerwhere the-(« ) Charch hath authgricatively (1 2. he 
gieder the zaterpretation of dubious places; 1 tender houſcot Ifracl 
conſcience ſhould be' tender of rejeting' it, as both willnorheark- 
ebarizably and dutifully hoping that ' the Church £f* w-ntgmrre] 
would not give an incerpretation, either contrary eo —— 
other expreſs Scriptures , the Analogy of faith, ro me, Exck.3. 
or to theconſentof che Univerfa}Ghurch in che moſt 7: 

_ and antieat'times'of it, 
8. Nor is jt leſs: then equity, that if the people 
cruſt the Church firt i in ſetting out the bounds of Ca- | 
nonical Seriptare againſt-ſuch as would (b9 adde or ©) The Ro- 
(ec) Gubſtratt: Secondly, in #rexſlating it againſt fuch yrs? -"_W 
tru accedat—- locus ex epi i rene. qne ſela' genuina ef: ®ec. Petrus quoque 
wvetws autor epiſtel # prſfteriors' que ſub Petri nothing jam viim wulgata eſt &c, 
Walo Meling ln Galmafesy de Epuſc9pis, & Prevb y3eris, and others be- 
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| (20) | 
as would lock it up, they-ſhould alſo:chearfujly-and- 
gratefully receive the Churches interpretation,;ie be- 
ing mt imaginable to an ingemons and charitable man, 
that they who have been faithful and induſtrious-in 
fixing the Canon and-tranſlating it, would be careleſs 

and deceitful in the ixterpretation. | 

9. I do therefore (but with humble ſubmiſſion: ro 
the judgment of che. Church ). affirm that a tender 
conſcience being guided in her rule by the Chxrebes 
3ranſlation, may alſo be guided by ber interpretation. 
10. Butbelides embigzows places there is clear Scri> 
ptuare enough to ſhew us what is good and what is 
- evil. Dexe 30. 15. SeeLhave ſet before thee this day 
life and good, and death and evil. . Bue more pre- 
gnantly Mic. 6. 8. He hath ſhewed thee, O man | 
what is good, &c. 2 43-0 
ri Yet may clear places be obſerred by unſound in- 
terpretations, and by none more then by over lax and 
large ſynechdoghes; For of all piacegy the 'imotal law 
1s. moſt clear, yet are the ſynechdoches ſome make,ſo 
large, that aman knows not when he breaks them-or 
keeps them. LE 22a yvileun 
I2. Aboye the reſt of the moral law, none ſeems 
more. clog'd. with the trope aforeſaid ;:then the: ſe- 
eond Commandment. So'that as they-are gujlty of one 


- 
_ 
— 


2165. groſs extream, who expange it out of: the decalogue, 


ſo they in ſome degree of another, that have over- 
muca inlarged it. For if it muſt-be-extended to all 
inventions of men , whereby.they cloath the: worſkip 

- of God: with fitting circamſtantisls ,:we-caunor fiir a 
foot, but we muſt ſtumble:over:ſome graven image. 
Then is, the tolling a Bell, the; turning:a Glaſs,.the 
tuning a Plaſm, or almoſt any thing elſe, not expreſ- 

ly commanded, a graven image. Thenis every-Chri- 
ftian Congregation in the world a Congregation of 

\ + ,Idolaters, which is groſlyabſucd........:....:........ 
- ::+13- By what therefore hath: been {aid in this and 
the former Chapters ic 'iv manifeſt , that the ow 


(21) | 
zeX of the tender conſcience is elear. or manifeſt evil 
or good. | ip 
| 14- Therefore bare reſemblances of eyil , are-not 
the obje& of tenderneſs. Nor is that place 1 Theſ. 
5. 22, Abſlain from every appearance of evil, ſo co 
be underſtood. Becanſe if that were the ſenſe, mans 
life ſhould be a perpetxal thraldome; ie; allo is as 
well kind as appearance: and Eft:as ſays well, ic is the 
ſame with that (þ. 4. 12. to walk honeſtly towards 
them without : many good things carry a reſemblance 
of evil, as diligence in callings of covetuouſnels ; 
cheerfulneſs of levity ; reſervedneſs of anger, lawful 
recreations of voluptuouſnel(s- z and commanly all 
yertues and graces|of ſome one extream. jciS 
.I5. The reftrifions are theſe. -1. Ic muſt be clear- 
- dy evil of which it is ay epprararce. 2. Such an ap= 
pearance,it muſt be as doth necettarily inferre us guil- 
ty, Or that we love or like that evil 3- Such an ap- 
pearagce-as.we have fyeedome to forbear. 
16. There is but one conlideration more in the 
objet, viz. that a tender conſcience 1s converſant 


of other mens; for however grief. may ariſe in our 
hearts for the miſſoings of others, yet can 1t not be 
called trouble of conſcience, but ſorrow of mind. . 


ſay not thine own, bur of the others. id. pag. ult. Gal.'6. 4. 


man prove his own work. 


CHAP. 1X. 
of the ſubjc of a tender conſcience. 


He remete ſubjedt is ( as hath been ſhewed ) the 
Lnreticn intelledt in the ſoul and the, will, but 
more approximately, a regenerate and ianRified ſoul. 


For if the fear of God andtrue ſoftneſs of — 


Yer is the 
; | tenderConſci- 
abour the evil and good of our own ations, and not ence render of 


another mans 

conſcience, 

1 Cor. 10,29, 

conſcience ]. 
Bur ict every 


þ 26447 45 ngadll® CR ED EE DEE han NN SE ee roi. nnd _ > va 0 pe _ _ —_ > . 
p_ ee Ny E: —— > - - ———— 


_ _ _ ay ——— _ - 
p OO ® libs ongt "<- 
] a — ey >: " - __ oP ne SED 
=> Ser oO » Y ” 
. — Roy XS —_——_ AGES" » EL gr 


Pm 


(22) 


only fubjefted in « regenerated (oul', fo likewife & 


this. z | 

2. Tendernefs therefore 3s not only the adjur& of 
ſach a ſon], but the adequate adjunt of it, and there- 
fore is reciproceted with the ſubjet, ſo that there is 
no regenerate matt without a tender conſcience, no 
tender conſcience bur in a regenerate man, as it is a 
gracious diſpotition. - hi 

3. Hence it is as ridic#low for a wicked man as a 
theif, a perjured perſon, or traitor, to Pretend to 
tenderneſs of conſcience, as for a beaſt to pretend to 
rationality. If two thieves ſhould rob a man, and 
One perſwade to murder him, and the other refuſe 
and hinder, it is nut tenderneſs of conſcience pro- 
perly'in him , but either ſome degree of good n4- 
exre , or Gods reſtraining grace, or fear of a divine 
hand of puniſhment, that frequently finds out mur- 
derers. Conſcience is as truly tender of ebeft, as of 
murder, Gen. 37.22, when Rewben (aid,ſhed-no Mood; 
it cannot be thought ſuch a rendernefs in him, who 
was not afraid to defile his fathers bed. - 

4. To conclude this, the ſanftified ſoul in regard 
of this adjun@, is not only. ſwbjeFum recipiens ad ſe, 
but in ſe. ' Tenderneſs hath an izberence in-ſach 2 
ſou], and cannot be ſever'd from it, how ever at 
ſome times it may be more dx/l then at other. 


——_— 


CHAP. X. 
Of the adjuncts of a tender Conſcience. 
He adjunds, properties , or the effed&s of this 
- holy diſpoſition will ſerve for the marks of cha- 
raters of itby which ic may ;in-fome orc be diſco- 
vered where it is, e180 (20's B70 


_ 


(23) 
1. A proportionality to the objeli. The greater the 
evil, the avore tender the conſcience : Thoſe evils- 
eſpecially it moſt checks us for and keeps us from, 
which are, 1. Moſt difp5nowrable to God and his Go- 
ſpel, 2. Such as wof# wound the conſcience. Thoſe 
that moſt diſhonour God and his Goſpel , are fins 
againſt the Laws of Natxre, Nations, and Humane | 
Society, ſuch as are breach of our faich and promiſes, = on rhat 
: TY n _— in fOge 
(eſpecially when it is publick)perjuries,and above alj, 5mE Nv 
treaſons. In the late times, when men ſaw no puniſh. 1,q mate him 
ment, but cather inconragement t9 all diſl>yalcy,con- ro ſwear by 
ſcience ſhould have reſtrained them, for the ations the.name of 
of thoſe times were diſhonourable to Chriſt in the ee Ln I 
{ighe of unbelievers, to the reformed religion in the ſelf 20d oz : 
ſight of other profeſſions, to the Engliſh Nation in belled. z * far. 
the fight of all Nations. 2. Tae fins that moſt 1-48. 
wound the conſcience are breach of vows, oathes, 
when lawfu] for the matter, and impoſed by lawfiul 
authority, ſuch as the oaths of Allegeance and Su- 
premacy were, but the Covenant was not. 
- Tendernefs is ever jJoyned with a a to 
Gods publick worſhip. (a) I never in all my life knew (4) crit i,ns 
2 Gonſjencous perſon, but dil love Gods worlſkip libcrtas non eff 
in ty e, and the more-conſcieucious the more 743 & effre- 
conſtant in it and tv it. (b)They that can fit ar home *" Pcentio, 
without necefſity whale Lords days, nay yy any monghs Far, 4. 2 
together, ſhew from the co/dneſs of their affetions to fro arb trio 
their God that their conſciences are not tender but KA 


benummed, or rather feared, ſed eft 1 beratio 


s malediflione legs, & a jugo lexdlium ceremoniarum per Chriftum. Beza 
Epiſt. 24. | 

(Þ) Is abutitur Chriſtiane libertats-beneficio, vel porins' adhuc yenundatus eft ſub 
precato*, qui wel ſun magiftratibus ve. 'prepofits ſponte non paret in Domins. 
' Thed. Beza. ibid. 


It is no argument, but a pitiful ſifr in tao'many tabimuſne 


to:cover idteneſs, pride, diſdain of 'the miniſterial j4,,.000 con- 
frientiis permittendam efſe * minime ut hee quidem hibertas intelligitor, 3. e. quo 
quiſque' modo wolet ' eum colat. FF enim by mere d abtlitum dogma, finendun efſe 
p19mMquemque ut ſi yolet pereat. Beza epiſt. 


office, 


\ (24) 


office, and perhaps ſomerhing worſe, to ſay, I cannot 
come to Church : I underftand not the meaning of 
ſach a ceremoyy, I approve not of ſuch prayers, 1 like 
not the calling, gifts, or diſpoſition of ſuch a miniſter, 
1 like not j>yning in aſſembly with profane perſons. 
Door Ames, a known enemy of the Church-go- 
verament here, and ſomething inclining to the New 
England mode, in his Book de conſcientia,- Chap. 4. 
ſpeaks thus : If any through errour of conſcience. 
fhould judge ic unlawful to be preſent at the Church 


Si quis per con- 
nels dvds aſſembly, becauſe he knows the Miniſter to be a bad- 


judicaret in- man, and imagines heſhall by his preſence there par- 
tereſſe cetws take with his improbity, he fins much more'by keep- 


eccleſie,cut alt= ; . As a 
—_— ad- ing away, then by being preſent 3 becauſe it 13 A far 


effe, quia mi- Breater fin to neglect the worſhip of God, then co 
niſfrum illiu 'Communicate with anothers improbity, except aman 
eccleſie impro- Hy being preſent were forced to commitr idolatry. 
bum hominem Thus Ameſis. Th) 1- 


efſe novit, & ES: ; ; wo | 
m ejus improbitate, ille may peccat abſtinendo, quam 


ſe communtcaturnm putat cu 


ſs adeſſet, quia gravis eſt peccatum nexligere cultum Dei quam communicare cum 
alterins improbitate perſonalt in ills cults. Ame, de conc. cap. 4. - 


But noman in our aſſemblies is forced to pra&ice 
or behold any ſuch thing as idolatry. Nor doth he 
that is preſent where fiyners are at Gods worlhip,, 
communicate therefore with them in their ſins, any 

' more then by living in the {ame Pariſh with them. 

The ancient non-conformiſts were all of this judge= 

ment, and fo are generally if not cotally the Divines 

of the Presbyterian judgment at this day. Feaiful 

no doubt is their ſin, and fo it will appear at the Jait 
day, to refrain Gods publick Ordinances upon ſuch: 

pretences z much more upon pride, lazineſs, and ha- 

tred of Church-men and Church-goyernment. | 

Atheiſts. No greater contemners of God, then ſuch as con- 

temn his publick worſhip and ſervice, who give not 

anto the Lord the.glory due unto his name, that 
wv bring not an offering, nor come before him to wor- 
| | | ſhip 


þ Chron. 16.29, 


FS 
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ſhip the Lord in the beauty of holineſs: Who wor- 


ſhip not the Lord. in his ſanfuary, nor delight to Pl. 29. 12. 


give thanks to him in a great congregation or. praiſe 


him among much people : more Atheiſm and con Pal. 35. 18. 


tempt of the divine Majeſty they cannot {hew, ex- 
cept they ſhould proclaim it in eyery Market, or 
write it upon every Wall, that there is no God. 
And if it be not timoufly preyented;, a deluge of 
Heathenjſm and Atheiſm will quickly cuſh inupon us. 
| Divers. there are that have not been at Church for 
many years, nor do they at all uſe or frequent the 
Searian Aſſemblies or*any other, but-fit at home 
following their own eccalions,, Others.ngr ( bag, 
come. co the publick Aſtmblies,, buc: very..zarely, 
very unconſtantly. Some come reaſonable duly; bug 
it is only as hearers; they never partake of the Lords 
Supper, though never (6 carneſtly invited and per- 
ſwaded; they are fo bold as to. plead againit it, as a 
thing: needles and unprofitable ; .thef , comman» 
ly urge the danger of unworthy. participation ,ahd 
& i difticulty of - (cf-examination | as a ,xeaton-. of 
Non-Communion., They - would make. the world 
believe that Chriſt hath. given ſome dangerous law 
to his Church, whoſe yoke. is eafie and burden. is 
light. And fomeof this ſort, the younger lort:eſpe* 
clally come (as by their carriage it- appears ). partly 
to gaze, to feed their wanton ſenſes, to talk and dil- 
courſe of vanities, even then whilſt God'is ſpeaking 
to them in his Word ; yea, which is worle, eo ma- 
gifeſt and make known to all how. little. they regard 
the oracles of God; ſuck an heap of liberti Fol oh 
the late Anarchicsl confufions left fill behind them. 
Inſomuch that what with the Atheiſtical pradtiſes of 
ſome .who. own no-Church ; the: cold and looſe deal- 
ing of others that own it at their leafure ;: and che 
dividing ;praiſes. of aconfigerable number who fre. 

vent none bnt ſuch as are private; thepublick wor- 

ip of God, the glory and ſtrength, the beaucy and | 
fecurity of a Naken is ſadly > np But 1 hope it 


is 


Ia. 30. 26. 


Arheifts and 


Libertins. 


It was mine 
own lot ro 
have the Co- 


(26) 
is þsy in 43 eclipſe, and ſo will again recoyer. Lord 
let not the Gates of Fie2 mourn, which thou loveſt 
more then all the dwellings of Jacob ! If it be thy 
goodneſs to thy Church, that her Teachers ſhall nor 
be removed into a corner, but her eyes ſhall behold 
chem, it is no leſs, that her people ſhall not remeve 
into corners, but that her Teachers eyes ſhall behold 
their people. | | 

I deny not but ſuch may be the Churches exigen- 
cy, as that ſhe may for ſome time and in ſome de- 
gree, bear with ſuch as are erroneous and ſcrupulous, 
when it 1s for the good and fafety of the found pare 
of the Church ; bue this I preſume not to deal npon. 

All chat I rag; co ſay (and none can blame me 
for it) is this: They that own our rule, but not 
our principles and 4iſcipline, haye leſs to plead for 
their P_ ; and they that own both our rule, 
principles and diſcipline, have nothing to plead ; ab- 
horring SeQarian principles, yet ſhrowding them. - 
ſelves under their practices, 

| 3+ However ſuch a conſcience -is tender of all 
divine laws, yet is it in a more peculiar and re- 
markable manner tender of Chriſts ncw and preat 
Commandement of Love, and conſequent]y of his in« 
junRion ſo earneſtly and frequently inculcated by 
the Apoſtle, to beware of making Schiſms, Diviſions, 
and Separetions. He hath no tender conſcience that 
is not tender and fearful of making breaches and 
parties in che Church of God. 

4. A tender conſcieace is tender of another mang 
conſcience. Some chat former years profeſſed ten- 
derneſs about a bite Garment, about Kneeling and 
Standing Geſtures,8cc. when they had got the power 
into their own hands, had no mercy on the confci- 
ences of their brethren that had a thouſand times 
more cauſe to be tender and wary of t«king the Cove- 


ve-nant tendered me ſo ſoon as Printed, and upon my abſolute refaſal, to be ex- 
tt:d from my Flock, March 2. 1643. and pur to ſad exigencics. 
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_ #a#n3; but they who had ſtrained at the former gnets, 
did not only ſwallow the Covenant Camel, but diden- 
deayour to cram and ram it down the throatsot their 
brethren , wrenebing open their jaws with the cold 
and berſþ key of poverty and ruin; and which was 
worſe, making ſuch ſcandalous that ſhould refuſe ir, 
how - anwarrentable ſoever from the impoſers and 
compoſers, how «nſuitable ſaever for the matter to 
ſound and ſworn principles, and how pernigzone (0+ 
ever in the ends and effects of it. 
5. It is tender of both Tables of the Law. If it 
will not admit of profaxeſs,neither will it of wnrighte. 
owſneſs. If it be tender of an idle and vain oath, it is 
no leſs of detraltion; if of negletting the Sebbath, ſo 
alſo of negleFing the Poor ; if it abhorrs Idols, which 
are a breach of the firſt Table, it abandons Szcriledge, 
which is a breach of both Tables, | 
6. It is troubled if it hath admicted any- thing 
againſt the clear ale, be it never (o little, be ic bur 
in a thoughe, Dext.'15. 9, Beware there be not 2 
thought in thy wicked heart, Iſa. 35.:4. Heis of a 
fearfyl heart, Fcele.” 10. 20, Curſe not the King, no 
not in thy tbowght. They dare notlet any fot of guilt o— ape 
cleave to them ; Their converſation ſhews they- do 419 ol 8m'ss 
exerciſe themſelyes to haye always a conſcience yoid ſhould blame 


of offence towards God and towards Men ,' e Fd. us, &c. 

ds 46 " *.{'" » Dveres ſons 
7- Above all men to be void of offence towards Fan 

the Magiſtrate. He is not apt by any intemperate no: conſtientis 

ſpeeches, much leſs, otherwiſe to fly npon'the' Law or »:frs nobs 

che Magiſtrate, yea though they ſhouldirequire what ſoffit & pM 

he cannot do, Mis prayers are as mariy fore him, his 71 4" 


good ſpecobes as frequent of him, and' his fidelit 25 conſcient1atibs, 
eat cowards him, as if he had never receive any fan; proxime. 
ifficult law from him. He tranſlates thoſe precepts; 22840. Serm. 
out of OEconemicks into Politicks, which are given ns nn rg 

Epb.s.3.Col.3.23. «-Pe.2.18.He bears meekly The will clecico:um. 
and ſuffers meekly che m__ of the Magiſtrate. + 
2 To 
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. To what he may 'yield/he is the; forwarder if :he 
cannot yield to.every-:thing, - He-is firſh mok tender. 
of provoking God, and.next of pravoking Gods Vice- 
obrents,” It is the grief; of his (oul jf he eannot come 
up © every thing the Magiſtrate expeas of him. 

8. He is willing to be .inforn'd, and to hear what 
may beſaid.:i:As he is tender ef doing any thing con- 
trary.eo ts judgment, fo is he tender of judging-con- 
trary''to: the: truth. He is not ſelf-willed, but will 
hear what may be ſaid againſt his way and his intereſt. 
Eli knew Samuel had a [harp meſſage, yet lays he, God 
do fo to thee, and more alſo if thou hide, &c. 1 Sam. 
S« BJ, 35s he | E321 4 26 21 37. avg 

Ang 9: He isnor aps to be cenſerious, he conſiders-that a 

- ma J ws good man may fall. by tempeatgon, and he rejoyces not 

difſembled at the fall of his brother, Prow, 24.16. A juſt man 

likewiſe with falls ſeven times a day, v. 17. rejoyce not when thine 
him, info enemy falls. He ſcoffs noc at, nor triumphs over 
much rhatks"” his enemy much leſs his neighbour and.fiicad when ke 
carried away is down, but ſects: his. reſtoring, .conſidering himſalf 

with their left he alſo be tempted, Gal.6. 1, | | 

diti:mularion 710, Conſeientia tener 191 eft temeraria.1n doubtful 
caſes it will ſeek and ak for infarmation. before it 

__ os; chough it. is 2207 ſervprulots, it is wary, confides 

* £7080 and watchfw1 ;. it takes coupſel concerning the 
tg; ways of God in.Gods yay, it goes to the Law and to 
the Lord and the Teſlimony, Tſs.8, 20. and if it want underftand- 
read. 1/4.34- ing in that, is goes tothe Interpreter, Jyb33. 23. to 
I6. the Prieſt, whoſe lips ſhould prelerve- krowiedge, at 
Mel,2.7. whoſe mouth they thould ſeek the Law 4: if He canngc 
'4 - > ſatisfiegit inquires what the Churgh-inher Syngds and 
+ _ : *- ,Gouncishath. univecſally determin'd ; hotbuilding 
its faith, on the Church, which is built upon the'ifuich 

Sce for this jt ſelf, Aft. 16. but in doubtful. caſes, chufing pub- 
a a. lick interpretation before private, #nd acquiolting 
©.-8. 8, 9... -Eherein, though not.as a ground of faith, yet.as the 
(bk .and-probable means of knowledge and inftra- 
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Theſe 
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| Theſe are the adjugts and! properties of 'a true 
tender conſcience. : - 1-47 


; 


£ 
———— met, 


But. ail this while what ſhall we ſay tq a doubting eon- 
ſcience ? Rom. 4. 33. He that doubteth is damned or 
judged if he eat, becauſe whatſoever is not of faith 
' Is {in- yt ; 

A dubious conſcience is ſomewhat like 4 tender 
conſcience, though not the ſame with it. 

It is obſervable, the things the Apoſtle (peaks of, 
are matters of religion and not about civil matters. 
So that if a mian ſhauld doubt in civil matters, this 
Text will give no ſure footing for -farbearanee upan 
doubting ; as if a man ſhogid/doube whether he mighr 
lawfylly undertake the ofhce of a Conftable or Headbo- 
roxgh , or whether he might pledge his friend when 
he dranks to him, os in a thouſand inſtances more. : 

. .Fhg Apoſtle doth nar inflaace in things clearly evil 
or good, bur ſuch ag at that jynAure of time,betwixt 
the fetting of. the Law andthe dawning of the Goſpel 
were dark and ſomewhat doubtful, as about che Jewiſh 
meats and feltivals , yea, were in reſpe& of expreſs 
and clear good, not canliderable ; and therefore ſays, 
that the kingdome of God is not, i. e- doth not (6 
much value eating or farbearing meats or drinks, but 
righteouſneſs, peace, and joy in the Holy Ghoſt : 
the Apoſtle therefore making a clear diſtintion, be- 
ewixt things nncertainly good and things abſolutely 

ood ; I ſay, thoſe things that he hath put afiinder 


es no man joyn together, as if they were the (ame 


matter of doubting. 7 ber5- 
Therefore if any ſhall be ſo blind andbold as-to ſay, 

let a thing be never {o good that is required of me, 

if 1 be not perſwaded it 1s good, I may not do it; or 

let it be gever (o evil, if 1 be. per{waded-1 ſhould 

do it, I maſt ; they-have no grqund framr the Apo- 

{les daJrine, wha only ſpeaks of doultiyg at —_ 

, an 


Queſtion. 


Anſw. I, 


Anſw. 


is 
. 


Anſw. 3. 


Anſw. 4. 


(39) 
and days which he diſtinguiſhes from manifeſt good, 
verſ. 17. | 

Thou haſt de» 'C s ("AR rhe thing be clearly grod, as to receive 

Ry _ the holy Supper, to joyn in publick prayer, to hear 

_- ere} Sure the holy Word read, interpreted and applyed, though 

my Sabbarks, the conſcience ſhould ſtick at theſe good thiggs ex- 

Bzck. 22. 8: prefly commanded ( which ſurely muſt need be ſome 
ſtrange faſhion'd exvtick, conſcience) yet are we bound 
co perform the aforenamed duties, or any other of 
the like nature. | 

Anſw. 5. In like manner we may (ay, if the thing be expreſly 
evil, as co Worſhip an Image, to. Forſwear ones (ſelf, 
to Rob my Neighbour, to Lye with my Siſter, co Kill 
my Brother , though conſcience ſhould nrge me eo 
any of theſe or the like, I may not do them. 

Reaſ. 7. Becauſe, elſe we ſetconſcience above God, which 
is 2 breach both of the firſt and ſecond Commande- 
ments 1 fob. 3. 20, God is greater then our con(ci. 
ence. Conſcience muſt nat regulatethe Word of Cod, 
buc chat muſt regulate the conlcience. 

Real. 2, It is an undoubted rule, Nulls eft obligatio ad illi- 
cits, Gods law obliges not co fin, therefore conſci- 
ence which is to be ruled by that, muſt noe, Ercrour 
is a fin, and how can it bind? And if we are boundeo 
lay down error of judgenent, then alſo errour' of 
conſcience, both being part of the old man to'be put 
off Epb.4.22. as is obſerved both by 4meſive and Per- 

ns. 

Real. 3. If men ſhould plead never ſo much f(atisfation of 
conſcience to do the forementioned evils, or focbear 
the good aforeſaid, yet every man hath in him fo 
much certainly of the law of nature, andevery Chri- 
ſtian probably ſo much of the knowledge of the 
Word, that they can neither do the eyil or forbear 
the good without reludtancy, ſo that conſcience in ſuch 
caſes if pleaded is but a fond and weak pretence. 

Real. 4. Grant bne this allowable, what good may not be 
omitted? All the ordinences of God may lye wnfre. 

quented 
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(31) 
quented and diſuſed , negle&ed and affronted, Yea 
what miſchiefs may not be ated upon pretext of con- 
ſcience ? One neighbour may plunder, pillage, Fea, $o ir wat here 
and murder another upon this pretexc ; Servants may at home, of 
make away their Maſters goods & them too ; Children which 


- may butcher their Parents, and which is more, Sub- "<s L might 


. . . Nt Rep eruly ſay 
jeAs their King ; what ( s) villanies and outrages S1nf. T's: 


were they that were not committed of later years 7 ,, 2,2; 
upon Pretence of conſcience and reformation ? and 


upon thoſe tragical atings how well did the words of —_ —_ 
the Poet agree to us ? atouires 


Bur blefled be God, I may ſay what he adds, wy o& axior imons, 


(a) Et quende wberior vitiorum copia ? Juvenal Satyr. r. 


wod mare nam Anglicz, Hor. lib. 2. 
Neon degoloravere cedes ? od. x. 
Due ea:et Ors cruove noſtro ? 


If the thing be nor forbidden by God, but lawful Anſw. 6. 
or notevil bur indifferent, if the Magiſtrate command Eee 
je eo be done, though we know not the good or the X* </agn ore 
end of the ordinance, the conſcience is bound to os _—_ | 

ieldto it; otherwiſe we take away from the Ma- wode raturam;, 
giſtrate the power of making laws and ordinances, quum alique 
and give him only a power to confirm chem that are '75'*'75 any 
made already in Scripeure contrary to 1 Pet, 2. 13. dats vel IT Afts 
» fplantur, vel 
probibentur--- Beza epiſt, 24. adl [ratres peregrinarum ecclefiarum in Anglia. 

If the Magiſtrate make a law about meats , which xj conſcien- 
are in themſelves and ſo acknowledged by him to be ti«- propre: ſo- 
but indifferent, let it be out of civil endsfor the good {* Perigat- 
of the commonwealth, or out of religious eads, viz, 7c nee” 
charitably and chriſtianly to comply with the ancient /z-a:us qu D's 
Churches of Chriſt, however a (ubje& may plead mat- minifeer eft ju- 
ter of health or want, yet the plea of conſcience in 44 '»t-reſſe 
this caſe is unwarrantable and ridiculous, —_—— 
9us pro ſt liciewm nonfat: vel Eccleſia ord: nis & decori ade:que elifcations ratil q 
_ >.> a de rebus medis rite condit, ille leges a pys amnino ſunt obſervan. * 

& . 
If 


wes eee ROE II er ee 
- 
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(32). 
Anſw. 7. If the thing: be Jawful in it ſelf, and indifferent-..s: 
x Cor. 8.% meats arezand noobligation fromthe Governourlies 


| Tees Magi- wpOn me, Lam then left to- follow. the light'of -mine 


Prarus, exte- own conſcience, and to'take careI'do nothing againſt 
nus conſcies- rjjne own perſwation.,: for of fach things are the 


tiafigant wt Apoſtles inftances, and not of thinggeommanded by 


| « « & . p . 
ME eabeb God or man,. or forbidden. | 


l and: animo, poſſit abſque' ptccats vel. facere que. ita prohi bentur, vel omittere que fic 
precipinutwr. Be 2a ibid. | 


Anſw. 8, If the thing be lawful and indifferent, both in re-. 


gard of, Gods law, of mans law , and in the perſwa- 

, tion *of mine own conſcieice, ſo that I think I may 
uſe it or not uſe it, do it or not do it, and have no 

tye any of tlioſe 3. ways, either. from God, Man, or 

my Self, I muſt then look nextto the Apoſtles rule 

1Cor. 16, 29, Concerning offences. 1. Not judge.or deſpiſe bim 
Nulla ratiene That is not juit of my perſwalton, Rom. 14.3, 2, Not 
eommitzere de- lay a ſtumbling-block in our brothers way, werſ." 13. 
b#6, nec orcaſio- Nor to give him occaſion to thinkgli:of,me.. 3. Not 
Ge one ut @ co grieve or aftiift our brother. with our rg 
& infirmam ?erſ+ 25- 4: Not to occalion any brangling, or. dif- 
habens confei- puting ,, but rather. to forbear that , how Jawful ſo- 


> Entiam, Iudi- ever that may occaſion it, v. 19+. Let us therefore fol- 


% Fg fe. lowafter the things which makefor peace, and things 


mem qua wherewith we may. edifie one another, Gal. 5. 13.For. 
prſſum indgfe- brethren ye have been called unto liberty, only uſe 


renter q»iavs not your liberty for an occalion to the fleſh, but by 


eders Eſtins in i 
| SH... 3 
1 ocum. love ſerve one another . KY Ee" 
| A WE a WIE j < 7 *; e. A 
Eg 37305» © | 


Domine Deits, da Ber andre, frequenter 
legere, diligenter attendere, -rntelligere,. tuto- agere, 
bene O- incalpate vivere, per Feſum Chriftum Dominum 
& ſalvatorem moſtrum, Araen. 


FINIS. 
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